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NOTES ON OMEN TEXTS 
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ZITTAM AKAlU 

This phrase occurs a number of times in omen texts, written 
both phonetically and in ideographic form. Phonetically writ- 
ten it is found, e.g., six times in the two interesting "cup divina- 
tion" texts interpreted by Hunger.' 

zi-it-tam a-ka-al (Text A, 3) 
zi-it-tam i-ka-al (Text A, 50) 
zi-it-tam i-ik-ka-al (Text B, 15, 43, 45, and 66) 

In ideographic form the phrase appears in omen texts dealing 
with the inspection of the liver of a sacrificial animal, generally 
a sheep. Thus, in the inscription of Nabonidus we read three 
times:' IJA-LA KU. 

The reading zi-it-tum for the first two signs is furnished by 
lexicographical lists,' while the third sign is the common one for 

1 Becherwahrsagung bei den Babyloniern (Leipzig, 1903), Text A = CT., V, PI. 4-7; Text 
B = or.. Ill, PI. 2-4. 

2 V E. 63, II, 14, 17, 19. There are two series of omens in this text, both based on the in- 
spection of the liver of the sacrificial animal : (a) Col. ii, 10-19, containing ten signs noted 
on the liver; (6) 11. 23-33, containing nine signs. The first series represents the favorable 
omens obtained on a "former occasion" (dumku tSrti anniti timi mahra), which 
are compared with the second series, obtained on the occasion of an inquiry regarding 
the making of a golden wheel (?) in honor of SamaS. See the author's Religion Baby- 
loniens und Assyriens, Vol. II, pp. 148 f. and Lieferung 11. (This work will henceforth be 
quoted simply as Jastrow.) 

311 K. 39, 48 c-d, and 40, No. 4, rv. 51. 
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the verb akalu. The definite proof for the equation 5tA-LA KU 
= zittam akalu is furnished by a comparison of the phrase 
occurring in Hunger's texts* with ummani ina harrftrii illiku 
5A-LA KU and ummftni 3A-LA KU' in the inscription of 
Nabonidus.'' 

In the omen collections proper the phrase occurs as follows: 
CT., XX, PI. 3, 12, 23, 24, and 26, and is no doubt to be sup- 
plied also in 1. 28, PI. 7, 4, and 6, PI. 11 (K. 6724), 29. and PI. 
39, III, 16 ;" Boissier Documents assyriens relatifs aitx presages, 
pp. 7, 10, and 220, 8 — in all these cases written ideographically, 
as also in the interesting letter of Balasl, furnishing the king 
with the interpretation of certain omens involved in the appear- 
ance and action of ravens.' 

The phrase has hitherto been taken to designate an unfavor- 
able omen.* Hunger translated it "Not kosten" in his texts, 
and Boissier "soufifrira de la d6tresse" in the inscription of Na- 
bonidus." Muss-Arnolt, DAL. 299, has the same interpretation. 
Behrens'" in a recent discussion of the passage in the letter of 
Balasl follows Hunger, but in a note calls attention to the fact 
that, according to the context and general tenor of the letter, a 
favorable omen was to be expected. The doubt thus raised by 
Behrens is fully justified and it can, I think, be shown that 
zittam akalu means "to have success, to acquire substance," and 
the like, and that whenever used it denotes a favorable omen. 

Taking up for a moment the three passages in the first series 
of omens which Nabonidus embodies in his inscription, it is to be 
noted that of the ten signs observed on the liver of the sacrificial 
animal," the seven outside of these passages are given a favorable 
interpretation, and since the results of the inspection as a whole 
are noted as "favorable," the presumption is in favor of regard- 
ing the remaining three signs also as favorable, and all the more 
so since in the second series of omens'^ in the same inscription, 

i Text B 15, 43, and 66: ummftn harranim zi-it-tam iik-ka-al. 

5 V E. 63, II, 17, and 19. 

6 K. 2233, etc., corresponding to II B. 43, No. 1 and Boissier, Documents, pp. 80-82, but 
with considerable additions through duplicates and "joins." 

7 Harper, Assyrian and Babylonian Letters, IV, No. 353, rv. 2. 

8See the discussion pp. 26, 27 in Hunger's Becherwahrsagung with reference to the 
passages at that time known for the recurrence of the phrase. 

^Choix de Textes relatifs d la Divination Assyro-babylonienne, pp. 49, 50. 

!*> Assyrisch-babylonlsche Brief e kultischen Inhalts, pp. 74, 75. 

1 1 For details see Jastrow, II, pp. 252 ff. 12 V. R. 63, II, 23-33. 
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all the nine signs are likewise favorable. Turning to the passages 
in Hunger's texts we find that in three cases (A 3, B 15 and 43) 
the alternative interpretation for zittam akalu is favorable, one 
interpretation being for an individual, the other for the army. 
Of the three remaining instances, one (B 66) has no alternative, 
and for the other two the alternatives are, respectively, rigmu 
for the sick person (A 50) and mar-zum mu-ru-iiz-zu i-na- 
an-di-su (B 45). Both are apparently unfavorable omens," 
although not prognosticating a fatal issue for the disease, but in 
both cases the character of the signs observed in the oil placed in 
a cup suggests that the omen is partly favorable and partly 
unfavorable, so that we should expect the alternative to present 
a contrast and not an agreement with the other. 

In the former instance the oil exhibits two bubbles "one large 
and one small." The large one points to something favorable, 
the small one to something unfavorable, and since rigmu repre- 
sents the latter, zittam akalu would be the former. In the 
second case the one bubble appears as the oil passes to the left, 
an unfavorable symptom, while another" rises to the siirface. 
The one bubble suggests that "the disease will cast the sick 
person down," while the "coming-up" of the other bubble prog- 
nosticates a favorable event for the army. 

As a matter of course, a reasoning of this nature would not be 
justified were it not for the presumption in favor of a favorable 
interpretation for zittam akftlu furnished by the three passages 
in the inscription of Nabonidus and the one in the letter of Balasi. 
Fortunately all doubts are set at rest by an interpretation for the 
phrase in question to be found in the important explanatory text, 
K. 2235, etc., already referred to. In this explanatory text, pre- 
pared for purposes of instruction in the temple school, the series 
of omens are accompanied by two columns in the first of which 
the "catchword" of the omen observed is taken up, and in the 
second the "catchword" of the interpretation of this omen is given, 
so as to show the pupil the association between the omen and the 

1^ The term rigmu, known to us from the lamentation songs, e.g., Reisner, Sumerisch- 
babyl. Hyninen, No. Ill, col. iv, 17, may indicate that the "lamentation" ritual should be 
resorted to in order to appeal to the gods — an interpretation that would apply with special 
force for the "army" (B 51), since it was, primarily, on occasions of public distress that 
"lamentations" were recited. See Jastrow, II, pp. 8 f. 

1* Similarly in B 44 we are to assume that two bubbles are meant and hence again two 
interpretations, one unfavorable and the other favorable are set forth. The alternatives 
are, always, the individual on the one hand, the army on the other ; i. e., the contrast of 
private to public aflfairs. 
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interpretation. ''* The line with which we are concerned — CT., 
XX, PI. 39, 16 (col. iii, obv.) — reads as follows: summa rSs 
NA ka-bi-is umm&ni-ka ina r6s Skli-su JJA-LA KU, i.e., 
if the head of the biliary duct is crushed, thy army will gain 
control of the best of his (sc. the enemy's) land. 

The characteristic feature of the observed sign is the "crush- 
ing" (kftbis) of the biliary duct. Hence in col. i this is indi- 
cated by noting the term [ki-ib-Jsu'" and corresponding to the 
interpretation of the sign as zittam akalu, we have in col. ii 
a-kal nam-ra." It is evident that akal = KU and that namra 
= 5^A.LA which does not necessarily mean that the latter is 
to be read namra but that it is to be interpreted as namra. 
In regard to the meaning of namru there is happily no doubt. 
It admits of only one meaning — "bright, brilliant, joyful,""* 
etc. The phrase namra akalu is, therefore, to be interpreted 
in a favorable sense and this carries with it the favorable inter- 
pretation of zittam akalu. The passage in question also helps 
us to understand the force of akalu in a phrase of this nature. 

Comparing rfes ekli-su JJ.A-LA KU with the phrase occur- 
ring nine times in Hunger's texts," ri-is ekli-su i-ka-as-ia-ad, 
it is evident that akalu is to be taken in the sense of kasadu, 
so that the phrase zittam akalu simply means to "acquire 
possession." 

The word zittu in the phrase is not the word "distress," but 
the other zittu, which is a much more common word in Baby- 
lonian, signifying "possession," and for which the common ideo- 
graph is 5A-LA.^ For zittu "distress," in fact, the ideograph 

15 See No. Ill of these " Notes on Omen Texts " in which this view to be taken of the text 
in question will be set forth in detail. For NA = biliary duct {ductus cysticui, Gallenbla- 
sengang) see Jastrow, II, p. 234, n. 10. The phonetic reading is uncertain, perhaps 
mahritu or 6lti. The biliary duct as likewise the hepatic duct, the lobes, the processus 
pyramidalis, etc., is divided into three parts distinguished as base, middle, and head. See 
e. g. CT., XX, PI. 44, 62-65. 

i8The first sign is broken off, but traces ot ib are to be seen. Hunger (loc. cit., p. 37) 
also reads k i - i b - s u . 

11 In the earlier edition of the text, II E. 43, 166, the reading is nam-tum, which 
naturally puzzled Hunger. But for this unfortunate error in the earlier edition. Hunger 
would probably have hit upon the correct interpretation ot zittam akftlu. The new 
edition in CT., XX, did not appear till 1904. 

18 See the Dictionaries of Delitzsch and Muss-Arnolt, s.v. Nanmurtum (Hunger, 
Text B, 35) may be regarded as a synonym. 

19 B 21, A 47 {6kli-Sa),B18and34(i-ka-Sa-ad); with the negative d 1 (A 37, B 25, 27, 
32, and 36). It is also found in the second series of omens in the inscription of Nabonidus, 
V R. 63, col. ii, 26, and CT., XX, PI. 26 rv. Other passages in which KU is to be taken in the 
sense of "acquire" are CT., XX, PI. 50, obv. 12, 17, 18, Boissier, Documents, pp. 7, 17, etc., etc. 

^oSee the passages in Muss-Arnolt's DAL., s. v. It occurs frequently in legal documents. 
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appears to be Briinnow, No. 1158, and the passage in the Baby- 
lonian Calendar, V R. 48, VI, 17, where the 17th day of EM 
is noted as 5A-LA SA !5UL (la) is not to be interpreted in an 
unfavorable sense as Delitzsch, who is followed by Muss-Arnolt, 
proposed, but as SA !5UL = hud libbi suggests, in a favorable 
sense, i.e., as zittum, "possession," or namru, "joy, success." 
The juxtaposition with hud libbi places the favorable interpre- 
tation beyond doubt. 

As for the other passage in which zi-it-tum — thus phoneti- 
cally written — appears in this Babylonian Calendar as expressive 
of the character of the 22d day of the third month Siwan (col. iii, 
24), it is by no means certain, as has been taken for granted, that 
zittu here means "distress." 

The 22d day in other months appears to be a lucky one^' so 
that zittu might just as well mean "possession" or "good luck" 
as JJA-LA in the other passage. Be this as it may be, there can 
be no doubt that in the combination zittam akalu, it is the more 
common word zittu in the sense of "possession" that is meant.^^ 
The favorable interpretation of Q.A-LA KU accords perfectly with 
the omens in the other passages in which its occurrence has been 
noted and in some cases, particularly CT., XX, PI. 3, 23, 24, the 
presumption already speaks in favor of such an interpretation. I 
have above said that the reading a-kal nam-ra inK. 2235 does 
not, in view of the character of this explanatory text, necessarily 
point to the reading namru for 5 A- LA. Still it indicates a 
decided presumption in favor of this reading, and until a passage 
is found which proves that ^A-LA KU is always and only to be 
read zittam ak&lu, we are justified in giving the preference to 
the reading namra ak&lu for the ideographic group and in 
looking xipon zittam akftlu as a variant reading. But for the 
fact that 5A-LA by the testimony of lexicographical texts can 
be shown to be the equivalent of zittu, we might look upon 

21 E. g., for the 2d, 4th, 6th, 7th, 8th, 9th, and Uth; for the 22d day of the fifth mouth 
the omen is unlucky — perhaps also for the 10th. The omens for the first month are lacking. 

22 All the more so since the single passage in the syllabary where the ideogram (Briin- 
now, No. 1158) zi-it-tum is found, the word is followed (V R. 16, obv. 6c-d = II R. 38, No.3) 
by riSatum, "joy," so that the only evidence so tar available for the existence of a Baby- 
lonian word zittu" distress " is the circumstance (a) that the ideographic group in question 
has also an equivalent pu5- ku, "distress," " sorrow," etc. (Briinnow, No. 1157) and (b) that 
the first element points decidedly to such a meaning as " distress." Whether this single 
passage in a syllabary is sufficient to justify the assumption that there is a word zittu 
"distress" may be questioned. The Assyrian dictionaries ought at all events to enter the 
word with an interrogation mark. 
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zittam akalu merely as a variant phrase (and not a rending) to 
namra akalu. The phrase nam-ra-su a-kal, preceded by 
a-sa-ba-at, "I will take," also occurs in one of the squares on 
the interesting design of a sheep's liver^' where the juxtaposition 
with sabfttu enables us to specify the force of the phrase, while 
the addition of the suffix su also sets aside any possibility of 
taking nam-ra as an ideographic compound. 

Lastly, attention may be called to a number of passages fur- 
nishing a synonymous expression to namra akftlu. In Rm.^ 
106^* we read: 

summa ina su-bat imitti GIR^'* zibu^'* sakin-ma 
sapllta immar kakku Samas at-mu-u ki-e-nu 
ummani ultu libbi mat nakri nam-ra usesu." 

I. e., "if within the compass of the right side of the hepatic duct a 
'club' appears and is seen below, having the form of the weapon 
of Samas (known as) 'Just Decree,'^* my army out of the enemy's 
land will bring out glory." 

With this omen is to be compared CT., XX, PL 43, 31- 34, where 
the complementary interpretation of the enemy's securing glory 
is found. 

summa naptaru^ sumSli sina-ma ana pani-su-nu 

su-ta-tu-u ana arki-su-nu pit-ru-su 

kar-tum nakru ultu libbi mati nam-ra usSsii. 

I. e., "if a split to the left is doubled, in front [sc. of the double 
split] a hole,™ in back a demarcation" — misfortune.^'' The enemy 
will bring out glory out of (my) land." On the other hand, "if 

23 CT., VI, PI. 1. See in regard to this design, Boissier, Note sur un Monument babylonien 
se rapportant A VExtiscipine (Geneva, 1899) and Jastrow, II, p. 218. 

2*Bezold, Catalogue of the Kouyunjik Collections, p. 1645. 

25GIR = nipta{?). For the proof that GIK is the hepatic duct (dticJits hepaticus,. 
Lebergallengang) see Jastrow, II, p. 234. 

2<>(gig) KU = zi bu. See the following note and Jastrow, II, p. 235, n. 6, for the proof 
that z i b u designates the more pronounced markings to be observed on the liver. 

2? Written UD-DU-A. 

28 The markings on the liver are associated with the weapons of the gods, as will be set 
forth in the following note. Atmil k§nu is to be regarded as the name of Samas* weapon.. 
If it be recalled that the sun-god is the god of justice and right, the appropriateness of a 
name like "Just Decree" for his weapon will be apparent. The entire phrase, kakku 
Samas atmli k6nu, is a note or gloss. See below, pp. 105 and 109. 

29 GAB = naptaru, for which see below, p. 110. The " splits " meant are probably the 
spaces between the subsidiary hepatic ducts, as shown in the design CT., XX, PI. 28 rv. 

30 Small holes are frequent in the lobes of the liver. 

31 pit-ru-su I regard as the designation of the straight lines to be observed on the 
liver lobes. 

■'*2 J. e., for the king's army. 
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in back of the double split there is a hole, in front a demarcation, 
I will take away the glory of the enemy." ^^ Similarly, CT., XX, 
PI. 50, rv. 12-14 we have on the one hand, as an unfavorable 
omen, "the enemy will bring out glory out of (the) land. By the 
weapon the enemy will overthrow thy army,"'* and on the other, 
"out of the enemy's land I will bring out glory, the army of the 
enemy I will overthrow."* 

It is evident, therefore, that the two phrases, namraakalu and 
namra s6su, are synonymous. Corresponding therefore to the 
variant zittu for namru, we have in UD-DU-A a variant for 
KU. We thus obtain as synonymoxis expressions (a) namra 
akalu, (6) zittam akalu, or zittam rabitam akalu, and (c) 
namra sfesu, and we may expect to come across as a fourth 
phrase {d) zittam s6su. 

II 

weapons of the gods 
On the surface of livers of freshly slaughtered sheep'" there 
are to be observed a large number of straight and curved lines 
of varying size, presenting at times the appearance of tree 
branches, at times appearing as curves and straight lines and 
forming designs of various kinds. These markings on the liver 
are due mainly to the traces of the subsidiary ducts {ductus 
hepatici) branching out from the hepatic duct [ductus hepati- 
cus) and the hepatic vein [vena portae) respectively. They are 
particularly noticeable on the left lobe {lohus sinister), where 
they form a perfect network of markings, to which the Baby- 
lonian priests gave the appropriate name irru sabiruti, i. e., 
'network of loops,"' but on the other lobes such markings also 
occur in larger or smaller numbers, so much so as to suggest a 
comparison between these markings on the liver and those on the 
palm of the hand. In the inspection of the liver of the sacri- 

33nam-ra nakri alekki. The latter written TI (cf. Brllnnow, No. 1700), with the pho- 
netic complement ki. Similarly, cr., XX, PI. 39,6(col.iii, obv.), ummftni dumka ilekki, 
*' my army will acquire favor." 

3<kartuin nakru ultu libbi mftti namra uSSsu (written UD-DU) ina kakki 
nakru ummftna-ka i-sa-kip. 

35ultu libbi mati nakru nam-ra nS$3U (UD-DU-A) ina kakki umman 
nakri a-sa-kip. The same contrast again in Cr., XX, PI. 50, 24, 25. 

36 During a sojourn in Munich in the summer of 1906 the writer had the opportunity of 
studying a large number of sheep livers, so that his statements are based on personal 
observations. 

" SA.NIGIN ; tor the reading and explanation see Jastrow, II, p. 2.56. 
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ficial animal for the purpose of divining the future,* the most 
careful attention was paid to these markings which, indeed, play 
a part in Babylonian omen lore not unlike the significance 
attached to the lines of the hand in palmistry.^" According to 
the nature and character of these markings, they were distin- 
guished by designations that acquired the force of technical terms 
conventionally employed. The smaller lines, less pronounced in 
character, sometimes reduced to the appearance of little holes, 
were distinguished as U, for which sign in a large number of pas- 
sages we find the phonetic writing di-hu,*" "indenture," "hole," 
and the like, while those of a more pronounced character, having 
the forms of curves, loops, and the like, were fancifully pictured 
as "weapons," and, accordingly, designated as (gis)KU — the 
common sign for kakku, "weapon," but to be read zi-bu in the 
omen texts, as Boissier" already recognized. 

On quite a number of the tablets of the Kouyunjik collection, 
designs of the various forms assumed by the (gis)KU are to be 
found and comparing these designs with what is to be seen on the 
surface of sheep livers there can be no doubt of the identity of 
the ideographic designation with the more pronounced markings.*^ 
That the comparison of these markings with weapons was 
actually made is shown by the numerous cases in which, corre- 
sponding to the description of an omen as involving one or more 

'8 The theory underlying this method of divination through the liver is set forth in the 
writer's Religion Babyl, und AssyriCTis, chap, xx, "Yorzeichen und Deutungslehre," be- 
ginning with Vol. II, p. 213. The writer believes that he has definitely shown that the liver 
(including the gall-bladder, the various ducts and veins) was the one and only organ in- 
spected for purposes of divination by the Babylonians. See also an article by the writer, 
" Signs and Names of the Liver in Babylonian," Zeitschrift fUr Assyriologie^ Vol. XX, No. 1, 

39 In Borneo and surrounding lands where divination through the pig's liver is still 
resorted to, these markings on the liver likewise play an important part. See the references 
given in Jastrow, II, p. 216, n. 1. 

*0E. g., CT., XX, PI. 32, 64, compared with 1. 65. For further references see the note in 
Jastrow, II, pp. 235 f. 

<i Choix de Textes, p. 74. See the note in Jastrow, II, pp. 235 f., for a fuller discussion 
of zibu as the designation of certain species of markings on the liver. A third species of 
markings were called padanu "road." These three kinds of markings are mentioned 
together, e. g,, CT., XX, PI. 45, 51, zibu, dihu, padanu. See Jastrow, II, p. 237, note. 
There appear to have been in addition two or three other species, distinguished by special 
names, but to enter into this question here would carry us too far. 

42 See, e. g., Boissier, Choix de Textes, I, pp. 139-43, especially pp. 142 (two loops) and 143 
(three loops), also p. 153 (Sn. 1335). All except two or three (as Sm. 162 and perhaps K. 8111) 
of the designs entered by Bezold as " Geometrical Figures " (Index to his Catalogue, p. 2031) 
are in reality illustrations of parts of the sheep's liver or of phenomena to be observed on the 
liver and quite a number are illustrations of forms of the zibu. So KK. 99, 2086, 2090, 2092, 
and probably 3879 ; others refer to phenomena connected with the hepatic duct as, e. g., KK, 
219, 2095, 4069, 4702, 6270, and 83, 1-18, 421. See the author's work, II, pp. 220 f. and 236. 
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(gis)KU on the liver, the same sign is introduced in the inter- 
pretation. So, e. g., CT., XX, PI. 2, rv. 4-5 we read 

summa GIR [imitti] isten zibu us-te-lim kakk6-ka saknii 
summaGIR sumeli ist6n zibu us-te-lim kakk6 nakri saknft. 

I. 6., "if on the right side of the hepatic duct a zibu stands out, thy 
weapons will prevail.*' If on the left side of the hepatic duct a zibu 
stands out, the weapons of the enemy will prevail." 

A further and more interesting illustration of the comparison 
thus instituted is to be seen in the frequent association of the 
various forms assumed by the zib6 with the weapons of the gods. 
Thus in the second series of omens attached to an inscription of 
Nabonidus already referred to," we find among the nine signs 
observed on the liver of the sacrificial animal the following : 

summa ina kabalti sSri uban [kabitti] kabllti*'' zibu sakin- 
ma saplita immar kakku Istar it-tah-ia*" tibftt nakri suh-bur. 

I. e., "when in the middle of the back of the processus pyramidalis a 
zibu is seen below,*' the weapon of Istar will support me and the 
attack of the enemy will be warded off." 

To this omen there is added as a note:*' 

kakku di-e-pu sum-su. "The name of the weapon is dfi'pu." 

In the main version of the Babylonian creation story one of 
the weapons bestowed on Marduk by the gods for his contest with 
Tiamat is called da-'i-pu za-ai-ri (Tablet IV, 30, ed. King) "the 
overthrower of enemies."*' Of the identity of the word in our text 
with da-'i-pu there can of course, be no doubt and it is more than 
likely that di-e-pu is an abbreviation of the fuller name. -At all 
events, the note or gloss calls attention to the fact that a zibu, 
shaped as indicated in the omen, is a weapon, known as the "over- 
's other examples CT., XX, PI. 3 (K. 3671), oby. 11 ; PI. 4 (K. 3671), rv. 11 ; PI. 10, rv. 2-3 ; 
PI. 26, obv. 14, etc., etc. 

** V E. 63, col. il, 29-30. See above, p. 97, n. 2. 

«Read §U-S1 UR MUEUB. The sign UE has been omitted. The ubftn kabitti 
kabliti literally "iingerof the middle liver" is the designation of the finger-shaped appen- 
dix to the so-called caudate lobe, commonly termed the processus caudatus but for which 
Stieda has suggested the more appropriate designation processus pyramidalis. See the 
author's work, II, pp. 220 and 2,30, n. 9. As a general thing, the briefer designation ubflnu is 
employed from which it follows that kabittu kablitu is the designation of the caudate 
lobe (lobus caudatus, geschwanzter Lappen). 

« Written MU. 

*' I. e., the zibu appears at the lower end of the back of the processus pyramidalis. 

*8 Introduced by the word §a-nig literally "secondly," but used in the omens texts in 
the sense of " furthermore." Cf. CT., XX, PI. 50, rv. 3 and 4, PI. 42, 33, etc. 

*9 For the etymology of da-'i-pu or di-e-pu seeZimmern^snote, Beitrdge zur Kennt- 
niss der babyl. Religion, p. 174. 
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thrower" and that this is the name of one of Istai-'s weapons. 
The justification for this twofold conclusion (a) that ds'pu repre- 
sents the name of one of Istar's weapons and [b) that a zibu, 
shaped as here implied, was identified with this particular weapon 
is furnished by a passage in another inscription of Nabonidus, dis- 
covered near Bagdad some years ago."' At the close of this inscrip- 
tion there are a series of omens, derived from the inspection of the 
liver of the sacrificial animal at the time when the king proposed 
to rebuild the temple E-hul-hul at Harran and to restore Sin and 
the gods associated with him to their seats.'^' The eleventh column 
contains these omens and as the sixth sign observed we have the 
following:"^ 

summa pftn gi-ib-si sa imitti sina zibS na-an-du-ru-ti sa 
ftmu sa-ku sum-su-nu mu-zi-ir-ri ir-ta-a-mu etc. 

"If in front of the bag (literally, 'thick part,' sc. of the gall-bladder'^'*) 
to the right there are two 'terrible' zibe known as 'mighty storm,' 
those who (once) hated will now love," etc. [i. e., as we are told in the 
following lines, the angered gods will pardon and become reconciled]. 

The name here given to the form assumed by the two zibe, 
forming a double zibu, reminds us of some of the names of the 
weapons of Ninib occurring in myths treating of this god." 
Turning to the symbols of the gods on Babylonian boundary 
stones we find weapons depicted on many of them — generally in 
the shape of clubs and maces and associated with one god or the 
other."^ There can be no doubt, therefore, that the Babylonian 
priests had such clubs and maces in mind when assigning names 
to the more pronounced markings and associating them with the 
weapons of the gods.'* With the help of the imagination — always 

50 First published by Schell, Becueil dea Travaux, xviii, pp. 15-29 and then in an improved 
form by Messerschmidt, Die Inscrift der Stele Nabuna'ids ( Berlin, 1896) . For the translation 
and discussion of the omens see Jastrow, II, Lieferung 11. 

51 Col. X, 12-29. 52 Col. xi, 11 f. 

53Col. xi, 11. Si=martu, "gall-bladder"— as we find further, on 1. 25 — is to be 
supplied. Such abbreviations are very common in the omen texts and must always be taken 
into consideration in any attempt at interpretation. Gibsu is the "thick" or baggy part 
of the gallbladder. Cf. Cr., XX, PI. 39, 19, where the swelling of this " baggy " part of the 
gall-bladder suggests as an interpretation the "massing" together (gi-bi5) of the army 
in the enemy's land. 

5* E. g., II E. 19, No. 2. See Jastrow, I, p. 461, and compare, e. g., a m u la p a d u , " mer- 
ciless storm," with timu gaku. 

53 See the illustrations conveniently grouped in Frank, Bilder und Symbole babylonisch- 
assyrischer OOtter, pp. 4, 8, 11, 14, 17, 36, .37; and de Morgan, Mimoires de la Delegation en 
Perse, I, 165-82, and VII, 137-53. 

58 Thus, e. g., on the Bavian relief (Frank, loc. cit„ p. 8) there are three kinds of " clubs," 
associated with Marduk, Nebo, and Ninib, respectively, and even though Prank (ioc.cj*.. 
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to be reckoned as a factor in the omen lore of every people '' 
— the recognition of a resemblance of these markings to the 
weapons (and symbols) of the gods on boundary stones offers no 
difficulty, and we must bear in mind that the illustrations of these 
weapons, accidentally preserved, do not by any means exhaust 
the great variety of weapons assigned in myths to the gods. In 
view of this direct association between the forms assumed by 
zibe and the weapons of the gods, I have suggested as a render- 
ing of the term zibu, met with for the first time in omen texts, 
"club," which is sufiiciently general and vague to cover the vari- 
ous forms of these weapons. The curvature of these "clubs" is 
a marked feature, and the same applies to the "clubs" of the 
gods as pictured, e. g., on the boundary stones of Nazimaruttas,^* 
or on the Esarhaddon stele from Sendschirli."" The double zibu 
so often mentioned in the omen texts suggests the two-headed 
club on the Bavian relief and on the Sendschirli stele,"" and it may be 
that umu saku, described as consisting of two powerful zibe or 
doubled weapon, is intended as the name of this symbol of Ninib. 
Be this as it may, the two passages in the inscriptions of Naboni- 
dus are sufficient to justify the association of the "weapons," 
noted as markings on the liver, with the weapons depicted on 
Babylonian and Assyrian monuments as symbols of the gods, 
to which references are found in myths and descriptions of the 
gods."' 

These two passages, however, are far from exhausting the mate- 
rial furnished by omen texts for this peculiar association of ideas. 
It is interesting to note that, occasionally, instead of describing 
the form of a zibu noted on the liver at some part or the other, 
the name of the zibu is introduced. Thus, this very umu saku 

p. 21) may be right in regarding the upright " club,'' sometimes appearing as a double club^ 
(pp. 11 and 14) as originally representimg a stylus, appropriately assigned to Nebo as the 
god of writing, the fact that the symbol was so conventionalized as to be figured as a 
" double " club, points to its having been placed in the same category with Marduk's spear 
and Ninib's two-headed mace, 

"' The gall-bladder, e. g., is compared with the heads of various animals, with plants, 
kernels, etc., e. g., K. 1.34 (Boissier, Ckoix de Textes, p. 79) ; similarly, the network of loops on 
the left lobe in K. 3805 (Boissier, loc. cit., p. 91), etc., etc. 

58 Frank, loc. cit., p. 37. 59 Lqc. cit, p. 11. 60 i,oc. cit., pp. 8 and 11. 

61 Frank has collected in his monograph, above referred to (pp. 1-32), many of these ref- 
erences, some of which occur also in historical inscriptions, and others in such texts as CT., 
XVII, PI. 42-45. He has, however, by no means exhausted the material. The religious, 
literature has not been thoroughly utilized by him, and he has taken no account at all of the 
symbols of the gods on seal cylinders. 
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is used in this way in a tablet of the GrlR-series"^ {CT., XX, PI. 
14, 156), where we read: "If the middle of the hepatic duct shows 
a sharply defined 'staff'"' and an umu saku to the right and to the 
left." It is evident that umu sa-ku is here used to designate the 
kind of zibu observed, and but for the explanation furnished by 
the passage in the inscription of Nabonidus, discussed above, the 
expression in the omen text would have remained entirely unin- 
telligible. The phrase occurs, likewise, twice in the omens at- 
tached to the collection of oracle-inquiries of the days of Esar- 
haddon and Asurbanapal, published by Knudtzon under the title 
of Assyrische Gebete an den Sonnengott.'^* The passages"^ are, 
unfortunately, so mutilated that a connective translation is not 
possible, but it is interesting to note, as confirming the interpre- 
tation here proposed, that in both cases umu saku is followed 
by SA ( = sak&nu), with the plural sign, i. e., saknti, which we 
may, therefore, supply also {CT., XX, 146), and which shows that 
umu saku embodies a plural idea. As the equivalent of sina 
zibe nanduruti this is intelligible, whereas without the assump- 
tion of this equivalence there would be no reasons for attaching a 
plural verb to the term in question. 

Another interesting illustration of this comparison between the 
markings on the liver and the weapons of the gods, is furnished 
by the second tablet of the multabiltum series, which is entirely 
taken up with omens derived from the inspection of the liver.** 

62 This series, published in part in CT., XX, PI. 1-30, deals chiefly with omens derived 
from, or connected with, signs and all manner of peculiarities observed in the hepatic duct 
of the liver of the sacrificial animal. 

63 Written PA — the common ideograph for hattn, " staff." We fortunately have the aid 
of designs on omen tablets to help us to determine what the Babylonians meant by this term 
in connection with omen lore. On the tablet K. 219, etc. { CT., XX, PI. 28), obv., a picture of a 
PA at the top, middle, and base of both sides of the GIR is furnished. The GIR being 
the hepatic duct, it follows that PA represents the branches or arms of this duct going 
into the various lobes of the liver, i. e., subsidiary hepatic ducts (ductus hepatici, Nebengal- 
lengange). Other texts containing, according to the indications in Bezold's Catalogue, 
figures of this kind are KK. 2095, 4069, 4702, 6270, and 83, 1-18, 421. The design on the reverse 
of K. 219, etc., represents the spaces between the various branches. 

6* Leipzig, 1893. The title "prayers" is rather misleading, since the prayers in this 
series of texts are only incidental to the main purpose — the obtaining of answers to the 
questions propounded of the gods by means of the signs noted on the liver of the sacrificial 
animal. The texts fall within the category of "oracles," and they are so, treated in the 
author's work, Bel. Babyl. und Assyr., chap, xix (Vol. II, pp. 165 f.). 

65 Knudtzon, loc. cit.. No. 21, rv. 9 and 33, rv. 12. 

66 The opening lines of the 17 tablets of this series are enumerated on K. 1352 (.CT., XX, 
PI. 1). The series seems to take its name from the circumstance that the signs noted on the 
liver were "brought" (mul-ta-bil-tum=mustabiltum) to the bartl-priest for his in- 
spection and interpretation. Cf . Boissier, Documents, p. 37, col. ii, 2, and 45, 1, and also K. 7628 
(Bezold, Catalogue, p. 864) the first line of which is to be restored accordingly. Bm.2 105 
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Here three species of zib6 are taken up in succession, one con- 
sisting of seven sections, the second of fifteen and the third of 
three. Exactly what kind of designs are meant, it is almost 
impossible for us to determine without an accompanying illustra- 
tion, but this is of minor consideration, compared with the circum- 
stance that the first species is associated in the text with Samas, 
the second with Istar, and the third with Sin. The lines in 
question {CT., XX, PI. 48, 33-42) read: 

a) ina la salimti zibu sibitti Itl istSn lu sinft sakntl 
Samas id ummani illak, salmat: "Incase a sevenfold zibu is 
imperfectly formed whether single or double,*" Samas will walk at the 
side of the army — it is favorable.'"" 

b) ina salimti zibu zibitti l1i istSn l1i sinft saknH zi- 
bu-su Samas la salmat. 

Here the words zibusu Samas are to be taken as a gloss 
frequently introduced in these omen texts."" We should, therefore, 
translate : 

"If the sibitti (zibu) is well formed, whether it [sc. the zibu] be 
single or double,™ it is not favorable"" — to which then, the note is 
added: "its zibu is Samas" that is to say, it is a "Samas zibu" — 
a design or marking associated with the weapon or symbol of the 
sun-god.'^ 

c) ina la salimti hammiserit™ lu istfln lu sinft saknu, 
Istar'* id ummftni tallak, salmat, i.e., "in case a 'fifteen' [zibu] 
is not well-formed, whether it \sc. the zibu] be single or double, Istar 
will walk by the army's side — it is favorable." 

erroneously entered by Bezold (p. 1645) as an "astrological forecast" is a liver omen and 
probably belongs to the series. Note the second line Sa mul-ta-bil-ti. CT., XX, PI. 
39-50 are parts of this series. 

fi^I. e., whether the zibu represents a single continuous design or appears doubled, 
like the (I m u S a k tt and the symbol of Ninib (above, p. 106) . 

68DI(at) = §almat , i.e., the omen is favorable. The word tfirtu "omen" is to be 
supplied. 

69See, e. g., Or.,XX, PI. U,8a,- 25 (K. 9667, etc.) 13, 18; 26, obv. 6, 8, 11, 13 and 16 ; also in 
the above-noted passages, pp. 102 and 105. 

'1 1, e., again whether the ma rking appears to be continuous or is divided into two. 

'JThis contrast between a "well-formed" marking or other phenomenon or one not 
"well formed" is frequently introduced in the omen texts. See e. g., CT., XX, PI. 45, 22 to 
PI. 46, rv. 4, where as in our text the "imperfectly formed" (la Salimti) peculiarities are 
favorable, whereas if they are decided and pronounced in character, they are unfavorable. 
Boissier's suggestion (Choix de Texies, pp. 103 f.) that one and the same sign is to be 
interpreted as either " favorable " or " unfavorable " is untenable and Thulin's rendering of 
ina Salimtim (Z)ie e<ru«A:2scAel>isctpZm, II, p. 35) based on this view is erroneous. Such a 
procedure would vitiate the entire system of divination. 

'2 &ama§ cannot be combined with the following DI because of the phonetic comple- 
ment a t which points to the feminine form § a 1 m a t . 

7S Written with the sign 15 plus the phonetic complement t i . 

74 Sign for 15 with the determinative for deity. 
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d) ina salimti Ijammiserit lu isten Iti sina saknfl la 
salmat. 

"If the 'fifteen' [zibu] is well formed, whether single or double, it 
is not favorable," to which again a gloss or note is added zibu-su 
I star, indicating that the zibu in question is associated with Istar. 

e) ina la salimti naptaru'^ salalti™ lu isten lli sinS 
Sin id ummftni illak, salmat. " In case a triply split [zibu]" is 
not well formed whether it [sc. the zibu] be single or double. Sin will 
march at the army's side — it is favorable." 

/) ina salimti naptaru salaltilu isten Ifl sina la salmat. 
"In case the triply split [zibu] is well formed whether single or 
double, it is unfavorable." The note in this case is zibu-su Sin, i. e., 
"its zibu is Sin." 

We have, accordingly, three kinds of markings, associated with 
the triad Samas, Istar, and Sin."* In the case of the latter two, 
the association is clearly indicated by the descriptions given of 
the zib6. Istar being designated by the number fifteen, a zibu 
associated with her weapon or symbol would be appropriately 
designated as a "fifteen" zibu ; and the moon being designated 
by three double wedges,™ a zibu associated with Sin would 
appropriately be a "triple" one. The association of the number 
"seven" with Samas is not so patent. One thinks naturally of 
the god Sibitti, occurring in historical inscriptions, on boundary 
stones and in ritual texts'" and represented by seven circles." 
Sibitti is sometimes identified with Nergal,*" also a sun-god, 
and it may be that Samas as the sun-god jxir excellence has taken 

^5GAB — the common designation in omen texts to indicate a "division" or ''section" 
or "split." The reading patrat (when the verb is intended) is confirmed by numerous 
occurrences of the phonetic complement at, e. g., CT., XX, PI. I, 6. The reading najftaru 
for the noun form is suggested by II R..39, No. 5, 51, where we find nap-ta-ru as the equiva- 
lent of the ideographic group Sa (giS) KU.UE which I interpret as Sa zibi dtttu, i.e., 
" referring to the form of a zibu," a description which accords with what a naptaru, 
applied to the markings on the liver, is intended to convey. The greater part of the text 
K. 394.) (CT., XX, PI. 48, rv.) is taken up with all kinds of "divisions." The spaces between 
the subsidiary hepatic ducts likewise come under the category of "divisions" as is shown 
by CT., XX, PI. 28, rv. Note also that according to CT., XX, PI. 48, 18, the zibu sibitti 
is described as " seven splits or divisions," etc., etc. Almost every omen text contains 
references to such " splits " in some part or the other of the liver, in the gall-bladder, in the 
hepatic duct, in the hepatic vein, as well as in the markings on the liver. 

^^ Written with three simple wedges as the sien for three and the phonetic comple- 
ment ti. 

^^zibu to be supplied, as in 11. 37 and 39. '** See Jastrow, I, pp. 184 and 188. 

™The three wedges ( ) stand for three as well as thirty. Cf. VK. 31, col. i, ,50, 51, 

and Jastrow, II, p. 227, n. 2. 

sojastrow, I, pp. 169, 173 f., 248,247, etc., and Zimmern, Beitr&ge, index sub Sibitti; 
alsoZimmern, X^T.s, p. 620. zibu Sibitti and zibu ham miSerit also occur CT., XX, 
PI. 44, 45. 

81 Frank, loc. clt.. pp. 8, 11, etc. 

82 Frank, p. 29, and Zimmern, KAT.^, pp. 413 and 620 f. 
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the place of the special solar phase, represented by Nergal. 
Leaving this aside and recalling for a moment the note attached 
to one of the omens in the inscription of Nabonidus which fur- 
nished us with the name of the zibu associated with Istar,*** it 
will be seen how the two references supplement one another. In 
the inscription of Nabonidus, the zibu is described by the brief 
indication that it is "Istar's weapon," whereas in the text under 
discussion, the form of the zibu is indicated by a numeral con- 
nected with Istar. In the one case, the name of the weapon is 
furnished in the form of a note, in the other the note confirms the 
association with Istar. We are therefore justified in concluding: 
(1) that in both cases the same kind of a marking on the liver is 
intended; (2) that this particular marking was associated with 
the weapon of Istar; and (3) that the name of this weapon was 
de'pu, "overth rower." To enter upon a discussion of the ques- 
tion as to which of the various weapons or symbols connected 
with Istar*' is here intended would carry us too far. Suffice it 
here to throw out the suggestion that the resemblance of a certain 
species of markings with the star of eight rays appearing over 
the head of Istar clothed in battle array'*'' or the star of four, eight, 
or sixteen rays,*' constituting her symbol on boundary stones, is 
probably to be regarded as a factor in the association. 

For the association of markings on the liver with Samas we 
also have another passage which is of considerable importance, 
because it furnishes valuable testimony for the association of such 
markings with an entire series of gods. In the important text " 
already referred to in the previous note and which will be con- 
sidered in more detail in the following note, we find at the close 
of the tablet,** no less than six forms of zibS enumerated, each 
connected with some god, and among these gods we find Samas. 
The names of the weapons are also given, but unfortunately the 
tablet is defective, so that the omens and the -interpretations con- 
nected with these six kinds of zibe are missing. Only in regard 
to the first can we state that the reference is to a marking near 
the common bile duct (?) and the biliary duct (NA).*" The six 

'3 See above, p. 105. 

>^*See the summary in Fiank, loc. at., pp. 17 f. 

^5 Jeremias, Atte Testament in Lichte des alien Orient (2d ed.), p. 111. 

8« Frank, loc. cit., pp. 8, 11, and 14. 

«' K. 2235 (Cr., PI. 39-42). «« CT., PI. 42, 26-32. 

SKRead Summa ina blrit ni-ri u [NA| (the trace of N.4 is to be seen). 
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weapons are all described as GUGU? = isitu,™ "confusion, 
devastation," and the like (Brtlnnow, No. 11, 209, and Delitzsch 
HWB., S. 143 a sub (1123!!^). The first weapon is specified in the 
"explanatory" part of the text as kakku isitu sa Enlil "the 
destructive weapon of Bel," and the corresponding line in col. xi 
furnishes us with the name of the weapon KAK.SU-U which 
must, therefore, have occurred in the "sign" set forth so that we 
may partially restore this line as follows: 

summa ina birit niri u[NA zibu KAK.SU-U Iftkin-ma 
kakku isitu sa En-Lil] mftta i-ra[hi-is], i.e.: 

"When between the common bile (?) and biliary ducts a zibu 
(having the form of a KAK.SU-U appears, the destructive weapon of 
Bel will deluge the land." 

Bel appears here as the storm god and his destructive weapon is 
evidently the forked thunderbolt. Other passages in which this 
weapon of Bel is mentioned and which confirm the association 
with a special kind of zibu are (a) K. 7628 (Bezold, Catalogue, 
p. 864) of which (6) K. 3837 (Boissier, Documents, p. 46, rv. 3) is 
a duplicate. In both of these passages KAK.SU-U is to be sup- 
plied at the beginning (c) K. 8289 (Bezold, Catalogue, p. 913) 
of which again (d) K. 2434 (Bezold, p. 443) is a duplicate (e) 
Rm.^, 106 (Bezold, p. 1645) where a zibu in the upper region of 
the hepatic duct is designated as kakku isitu instead of being 
described, exactly as umu saku is used to designate a certain kind 
of zibu (above, p. 108), and finally (/) K. 2089 (Boissier, Choix, 
p. 118), 1. 2, where a design of the zibu meant is added. It is 
compared to a clasp or bolt (sikkat karri)" and suggests a staff 
or spear with a hilt in the middle. In the case of the other five 
weapons, only two of the names of the gods associated with them 
are preserved, namely, Samas and Ea. All" six are described (as 
already mentioned) as isitu, which is therefore to be regarded 
as a term of a general character. The name of the weapon of 
Samas is written ideograph ically as UD.DI.SU-U and it is to 
be noted that SU-U. appears in four of the six names, namely, 

90The reading sahma^tu, a synonym of isitu, is also possible (cf. Briinnow, No. 
11, 211) , but in view of CT., XX, PI. 721, where we find the sign in question followed by s a h - 
ma6-tum, it is clear that we must read iSItu. 

91 Cf . V R. 26, obv. 21 , where the same group appears in a lexicographical list of objects 
preceded by the determinative GI^. For the meaning of "clasp" see Meifasner and Rost, 
Bauinschriften Sanherib^, p. 10 (1. .38). 
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KAK.SU-U,"' PAL.SU-U, DI.DI.SU-U, and UD.DI.SU-U 
The phonetic reading of the latter compound is perhaps to be 
recognized in ma-ak-sa-ru, which is explained in our text as 
kakku gamas {CT., XX, PI. 39, 20), "weapon of Samas," while 
in the explanatory section maksaru is interpreted as da-na-nu 
"strong." Maksaru may be rendered "helper" — an appropriate 
name for the weapon of a god, while the ideographic group may 
be interpreted as UD = "shining," DI = "perfect," and SU-U = 
"knowing," though, as a matter of course, other interpretations 
are also possible."' The name of Ea's weapon is written GAB. 
LAJJ (5A), and for this group the phonetic writing can, fortu- 
nately, be determined by a comparison of Sm. 674 (Bezold, Cata- 
logue, p. 1425), 4 GUGU(?) u GAB.LAg(5U) with CT., XX, 
PI. 7, 21 (referred to above) where instead we find GUGU(?) 
u sah-mas-tum. GAB.LA^ is therefore to be read sabmastu 
"uprising," likewise an appropriate name for a weapon, and fitting 
in with the passage CT., XX, PI. 31, 35-36, where we read: 

summa bissur"* nappasi'^ GIR sftkin, imitti-sa patrat 
GAB.LAJJ ummani,"^ i. e.: 

" If the hepatic duct lies in the center of the mesentery and is split 
on the right side, revolt of my army." 

Correspondingly, the next line says: 

" If the hepatic duct lies in the center of the mesentery and is split 
on the left side, revolt of the enemy's army." 

The use of GAB.LA^J is suggested in accordance with the 
underlying system of the omen lore by the occurrence of GAB = 
patftru, "divided," in the sign noted, the splitting of the hepatic 
duct suggesting a "split" in the army, the right side standing 
for the king's host and the left for the hostile power. The ideo- 
graphic group in question may be resolved into GAB — divide, 
LA3 = sukkallu, "messenger," though LAJJ also has the mean- 
ing "fear." In either case the correspondence with the general 

92 Cf . also CT., XX, PI. 44, 51, where KAK . SU . U is used to designate a certain form of 
z i b u instead of giving a description of it— parallel therefore again to the use of a m u 
g a k u noted above, p. 108, and to kakku isitu §a Bgl above, p. 112. 

93It will be recalled that we have also encountered atmu k6nu "Just Decree" (see 
above, p. 102) as the name of one of the weapons of §ama§. 

9*SAL(LA) = bissOru (Brttnnow, No. 10923) "womb" "interior." 

95SA.TAB — nappaSu "hole" (Brnunow, No. 12037,1 the term used in the omen texts 
to designate the ve«a portae or mesentery (Leberpforte) through which the hepatic duct 
and the hepatic vein pass. See CT.. XX, PI. 31-38 deaSing: with omens derived from forms 
and phenomena of this part of the liver, and Jastrow, II, Lieferung 11. 

96 Cf. also CT., XX, PI. 4 (K. 6689) 7, 8; Boissier, Documents, p. 220, 2, 3 and p. 226, 16, 17. 
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note of an "uprising" is sufficiently close to confirm the equation 
GAB. LA5(5A) = sabmastum. It would be idle to speculate 
as to the names of the three gods whose names have dropped out, 
and until some parallel passages or lexicographical texts come to our 
aid, there is not much to be made out of the remaining four names 
of weapons. The colophon to the tablet," furnishing the first line 
of the following tablet of the series, introduces us to two other 
names given to forms of the zibu (a) su-su-ru and (6) sul-mu.^* 
The former, signifying "victory, success," and the like, occurs in 
the famous list of omens connected with events in the days of 
Sargon and Naram-Sin**" which passage, by the way, furnishes us 
with still another name for a form of a zibu, namely, su^uruni, 
"the surrounder."™ 

Coming back to our text, it is possible to complete the line 
in question as follows: 

summa zibu su-su-ru sakin imitti marti zibu sul-mu 
[sftkin sumeli marti sa-]nis zibu KU.SI i.e.: 

"If a 'victory' zibu appears to the right of the gall-bladder, a 
'success' to the left of the gall-bladder." 

Then comes the note, introduced by sanis, indicating that KU.SI 
is an alternative designation to sulmu. 

One is naturally tempted to look for some connection between 
these two or three phonetically written designations of zibfe and 
the four appearing in ideographic form just before the colophon, 
the reading of which has not yet been determined, namely KAK . 
SU-U, PAL.SU-U, DI.M.SU-U, and gis KU. salaltus."" The 
element DI having commonly the value sulmu, the possibility 
of an association between DI.DI and sulmu is obvious, more 
particularly since SU-U, common to all three names, may be set 
aside as representing the less distinctive feature in the group, but 
all further conjectures and speculations must be postponed until 
more direct evidence is available. The line, at all events, adds 
further testimony to the proposition that the markings on the 

97 or., XX, PI. 42, 33. 

18 At the end of the line is a note, introduced (as above, p. 103, n. 48) by [5a]-niS, giving 
a variant name kakku KU.SI which is perhaps to be read salftlim, "protection," but 
this is doubtful. 

99 Cf. IV R.2 34, No. 1, rv. 3, where a Susuru appears to the left of the gall-bladder. 
See Jastrow, XI, Lieferungr 11. 

100 jf^oc. cit. See the correction to the text on the basis of a Neo-Babylonian duplicate, 
Jastrow, II, Lieferung 11. 

101 Three simple wedges followed by KU to be read tus(?). A triply curved zibu such 
as is pictured in the text (Boissier, Choix de Textes, p. 143) is evidently meant. 
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liver of sacrificial animals were designated by specific names, 
according to the forms they assumed, and that these names were 
associated with the weapons — and possibly other symbols — ^of the 
gods. This association, we are furthermore justified in concluding, 
played an important part in the system devised for the interpre- 
tation of the signs observed on the surface of the liver — an Istar 
weapon appearing in a favorable region, e. g., on the right side 
of one of the component parts of the liver — -pointing to aid to be 
granted by Istar, while the same marking in an unfavorable region 
might prognosticate some evil to be broiight about through the 
hostility of the goddess; similarly for the other forms of the zibu 
associated with other gods. In view of the large variety of the 
markings, it is not surprising to find so many names for these 
markings occurring in the omen texts. Indeed, we may expect 
with the further publication of such texts the number to be still 
further increased, as it is also a reasonable conjecture that all the 
great gods were represented in the association thus maintained 
and in the system of interpretation devised on the basis of this 
association. 

Summing up, we have evidence up to the present (o) of the 
association of the forms of zibfe with the weapons of Bel, Sin, 
Samas, Ea, and Istar, and probably Ninib, (&) of the following 
names for weapons (or other symbols) of the gods, fancifully 
assigned to forms assumed by the zib6: (1) dfi'pu for Istar's 
weapon; (2) limu saku for Ninib's (?) weapon; (3) atmu kenu 
and maksaru for weapons of Samas; (4) sahmastum for Ea's 
weapon; and in addition (5) susuru, (6) sulmu, (7) salulim(?). 
and (8) suhurftni which may represent the phonetic readings, 
corresponding to the one or the other of the four weapons 
KAK.SU-U, PAL.SU-U, DI.DI.SU-U, and kakku salaltus(?) 
The persistent association of a zibu with the weapon of some god 
or the other makes it certain that zibu is to be regarded as a 
general name for such a weapon, and, therefore, a synonym of 
kakku. For this reason I suggest as an appropriate rendering 
"club" or "mace." 

[Note: The reference in this article to "Lieferung 11" of the author's 
work is to the forthcoming part, of which, however, at the time of reading 
the proofs of this article, only the galley -proofs (after p. 256) lie before 
me, so that the pages cannot be indicated.] 



